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PREFACE 


Tbt On^n tj the Te>,t 

The onginal of the Jewel of Transcendental Wisdom 
IS a Sanskrit text called the VojreubchtiikaprajMparamita 
Sutra The Va^rocbchtiika (Diamond Cutter) is a small 
book belonging to the Maba Pri^riSparamttd (Perfection 
of Transcendental Wisdom) It maj be called a classic, 
a sertptute, or a discourse, as all these three terms ate 
comprehended in the Sanskrit uord Sutra, which is 
the appellation given to die Sacred Books of the Buddhist 
Canon 

• The Perfecuon of Transcendental Wisdom is one of 
many books in the great Canon of Mahay*ana (or Northern) 
Buddhism, and it is byr far the largest, running into a 
great number of volumes Many of the books of which 
this IS made up are written in the form of dialogues 
between the Buddha and one or other of His chief 
disciples , but in point of fact these dialogues are not 
likely to be records of actual discourses The Buddha 
left no written testament, and though records were made 
from memory by His followers some years after His 
passing, many parts of the Northern Canon ate of much 
later date It is generally considered by the faithful 
that these later woiks enshrme the deep teachings of 
their Lord, and that these teachmgs were passed down 
orally from, generation to gcnctatioa amongst those elect 
who proved the truths for diemsclvcs by practice 
Precisely why, and when, and by whom, this oral trans 
mission came to be set down in symbols cannot be 
stated with certainty , but research may provide these 
data at any moment 



The writings here concerned arc generaU7 considered 
to be the work of the profound and saintly thirteenth 
patriarch, Nagarjuna, who lived in the second century 
of the Christian era , but it would seem wiser to take 
the View that there was a succession of authors and 
compilers extending over a period of several hundred 
years from the first century b c e and that the Diamond 
Cutter was written in the fourth century C e 
Although It forms so small a part of the Great Senp- 
turcs on the Perfection of Transcendental Wisdom, its 
importance lies in its being an epitome of the whole 
It is therefore extremely profound and extremely subde 

Cbintse Veruens • 

The Diamond Cutter was first translated into Chinese 
by Kumarajiva about 400 ce, and he called it simply 
“The Diamond Sutra It is recorded that Kumarajiva 
was a nauve of Kucha, an anaent state in Eastern 
Turkestan When he was in his nuddle-age he travelled 
to Ch’ang an and there engaged upon translation work 
which reached monumental proportions His rendering 
of the Diamond Cutter is an exquisite classic which has 
taken popular precedence m Chma over subsequent 
translations made by Bodhiruchi, Paramartha, Hsuan- 
tsang, I tsmg and Dharmagupta 

One of the greatest diificulties with which Kumarajiva 
had to contend was the Sanskut Buddhist idioms, the 
meanings of which could not be spontaneously evoked 
m the Chinese mind by the use of the characters of their 
language For the most part these were dealt with by 
phonetical transliterations of the approximate Sanskrit 
sounds For example, Frajnaparanuta, which wc have 
called “Perfection of Transcendental Wisdom,” was set 



down as "Pahn ^hor pot Ion met ** It will be imagined 
that the hberal peppering of a classic with such sets of 
characters, which make no sense in themselves, added 
obscurity to the other difficulties of understanding it 
As a result, highly-educated Chinese cannot comprehend 
these works without speaal study, and the diffusion of 
the Buddhist treasury n as accordingly inhibited Upon 
seeing the beneficent effect which Buddhism has had 
upon Chinese thought and culture, one is tempted to 
wonder how much greater good it might have done had 
It been possible to remove this stumbhng block 

English Versions 

* There are four comparatively well known English 
translations (i) Professor Max Muller’s, a rather literal 
translation from the Sanskrit, included in The Saend 
Books of the East , (a) Dr Samuel Beal’s, published m 
the Journal of the Royal Asiatic Society , (5) Mr William 
Gemmell’s, an mterpreuve translation unfortunately 
now out of print , (4) Dr D T Suzuki’s, an mcomplete 
translation of literal character, included m a Japanese 
publication unobtamable for the time being All except 
Professor Mas Mullet s were made from Kumarajiva’s 
text 

The Present Version 

It IS to make the work once more accessible to the 
general reader in a handy form that the present translation 
has been undertaken A number of Commentary Notes 
have been added, but exapt where these endeavour to 
be tedimcally infotmauvc they are mtended to be 
suggestive rather than explanatory They will have 
served their purpose if they show that the scripture is 
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neither too abstruse to repay close stud}, nor too super- 
ficial to be -worthy of it , though both these opinions 
ha\e been expressed concerning it 
In translating, the aim has been faithfulness to the 
spmt of the text by avoiding literal and intcrpreDve 
extremes , and an attempt has been made to demonstrate 
the universality of the Discourse b} finding English 
equivalents for the Sanskrit terms It is felt that too 
often in the past, translauons of great scriptures have 
been confined to this school or that because of their 
technical terminology Justification is therefore pleaded 
m the face of inadequacy, and the reader who is accustom 
ed to using the original idioms in his thoughts will find 
these provided in the notes • 

It gives me great pleasure to record my gratitude to 
the many fnends who have rendered mvaluable help 
Among these I wish to mention Dr W Y Evans Wentx, 
Mr John Blofeld, Dr Edward Conze, Miss Clare 
Cameron, Mr Christmas Humphreys, and Mr L F 
Afenztes Jones 

Approach to the Diamond Sutra 
The reader who has heard the fame of this Buddhist 
scripture and quickly reads in the hope of finding arcane 
knowledge, is likely to be disappointed Wc can say 
certainly that it was not the intention of the author to pro- 
vide intellectual data However, those -who have many 
times carefully read and thoroughly meditated upon the 
sections m their proper order have found that the mind 
is re-onented in a striking way In the light of this 
re-orientation the problems of life assume different 
proportions, and a new and dearer perspective gradually 
takes the place of the old 
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We have described the work as extremely profound 
and subtle These quabties do not make for easy study, 
and after first reading, the newcomer may feel despondent 
about seeing more than a glimmer of light as to the 
meaning But it should be realised that this ancient 
book does not belong to the class of flowing hterature 
to which we are accustomed, conveying ideas as quickly 
as we can read It can be read in an hour, but the 
thoughts which underlie its words arc the outcome of 
centuries of gemus 

Lao Tzu, Venerable Sage of China, said “The 
journey of a thousand mdes starts from beneath one’s 
feet ” Encouragement indeed 1 If we gam just a little 
, insight we shall have found the beginning of a sure way 
If we tread this way patiently and steadily it will lead us 
to the Place of Jewels 


Elmsetti Suffolk, 

1947 


A F Price 
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FOREWORD 


ADDED ILLUMINATION FROM THE EAST 


By Dr W Y Evans Wentz 

“It IS great J07 to realize that the Path to Freedom which all 
the Buddhas have trodden is ever existent, ever unchanged, and 
ever open to those who are prepared to enter upon tt ’ — Pnteptt 
<if tin Gurus 

7 The Rendmng, the Hts/cr}, and the SiQstfieance ef the 
Text 

In presenting to the West this tendering of The Jenet 
ef Transcendental Wisdom^ Mr Price reveals himself to 
be one of that noble band of translators and transmitters 
who in our time hare added fresh effulgence to the Light 
bom of the East 

From India, the Gum of the World, and the land 
•wherein they first took written form, m Sanskrit, the 
JPrajSa Paramita Scriptures were earned mto China, and 
from the Chinese version of one of their various epitomes 
issues this English version here before us, which is 
charaacrired bj praiseworthy simplicity of phraseology 
and diction, clarity of exposiuon, and unusuallj valuable 
notes that serve as a quite necessary commentary 
In my own presentation of a suU mote epito^ed 
version of The Transcendental Wtsdom, contamed m Book 
Vn of Tsbetan Yoga and Secret Zhetnnes, I have set forth 


a brief account of the history and esotencism of the 
Prajna Pdrami/a Scriptures, which form a part of the 
third division of the Tibetan canon of Northern Buddh- 
ism, corresponding to the Abhidbamma of the Pah canon 
of Southern Buddhism Ih the Tibetan block print 
editions, the Prajna Paramtfa Scriptures ordinarily com- 
prise twenty-one books, contained in one hundred 
volumes of approximatdy one thousand pages each. 
Of these volummous texts there are numerous epitomes 
m vanous oriental languages, ranging from the original 
Sanskrit to Mongolian and Japanese For Northern, or 
Mahay^st, Buddhists, the Prajna Pdramtta Senptures 
are the most preaous and sacred of their canomcal 
wnttngs NagSfjuna, the thirteenth of the Buddhist • 
Patriarchs, who flourished during the first half of the 
second century a o , is credited with having been the 
first teacher publicly to teach the supreme doctrine of the 
Voidness as therein set forth According to NigSijuna, 
the Dynasty of Buddhas, of whom the Buddha ShSkya 
Mum IS the representative in this epoch, first enunciated 
the doctrme of the Voidncss, apparently m a purely 
esoteric manner, to highly advanced disaplcs As our 
own text states, m Section XV, “The Tathagata has 
declared this teaching for the benefit of initizteS of the 
Great Way , he has declared it for the benefit of imtiatcs 
of the Supreme Way ” 

II The Transcendence of the Dactnne of the Vosdness 
Although the doctrme is now accessible to all pilgrims 
on the quest for truth, nevertheless, for many of them, 
as for the unenlightened multitude, it retnams, in essence, 
esoteric. Until the Ocadent outgrou’s its adolescent 
assumption of mtellectual and spiutual sapenonty over 
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the Wise Men of the East it will fail m ^ 

tes to profit by, the docttmc of the VoS’ 
Wherever progress ,s measured m terms ol 
and nor m rerms of Rrghr Understanding, the 

AU supreme teachmgs, like these herem set forth an. 
for foe pu^ose of emancipatmg man from ivorldly’and 
condiuoned existence . and, once man is fou. • ™ 

pMed, no need will he have for technological perfect. 
TOea the butterfly has escaped from foe® cht/sahs mb 
has cast aside the cocoon prison house, its former stam 
When It was an earth-bound crawling caterpillar t 
' become obsolete The world, however pSSSd'^u 
may become by means of utilitarian saence how.„ 
utopian it may be made by human eflbrt, cail never h' 
more, at best, than a state of chrysalism. pteparam™ 
to the incomparably greater state of NtnSna ^ 
Like the fabled frog -nho imagined the water m h 
well to be unsurpassed in depth and vastness and k 
not of the deep, vast ocean, uorJd-fettered men 
prehend only the Small and know nought of the 
they fail to comprehend the far-rcaching sigruficancr^ 
St. Paul’s pronouncement • “The things that arc 
are temporal ; the things that are unseen are cterna?" 

I// : Tbe Yoga of (be Doctnre 

The reading of no part of the PrajnH-Pirarnt^ S 
turcs, whether in cpitomtacd form, such as that 
us, or m the full twenty-one \olume form, 

Dtofitahlr undertaken without nmrrM.n.1 ’ ^ 


>vmmc torm, can 

profitably undertaken without profound setiou 
If these Scriptures be, as they purport to be n 
less than a guide to the Other Shore, to transccnd^^ 


over all condiuonedness, to a state of which no pre- 
dication comprehensible to man immersed in the human 
state IS possible, it must follow that thej* cannot be 
fruitfoUj’ studied by purely intellectual means The 
translator, too, has given necessary admomtion of this 
The student should approach the doctrme of the Voidness 
with a mmd freed from all previously acquired intellect- 
ualisms, parOcularly if these be ocadentally shaped 
When the intent of the guidance set forth in our test 
has been, to some degree, understood, it should be self- 
evident that only by application of the deepest meditation 
can the disaple hope to advana on the path leading to 
super human wisdom 

The yogic method of understanding these transcendent • 
teachings is itself transcendent, as the test states, in 
Section XIV, “The mmd should be kept independent 
of any thoughts which arise within it,” or "If the mmd 
[when pracosmg this yoga] depends upon anything. 

It has no sure haven ” AJl foosc who seek the consum- 
mation of Incomparable EnLghtcnmcnt, as e^Iamed 
in Sections H and HI, even “Bodlusattva Heroes, should 
disaplme their thoughts ” Also, “no Bodhisattva who 
is a real Bodhisattva cherishes the idea of an ego-enuty, 
a personality, a being, or a separated mdinduahty ” 

As erplamed further, in Seetton XVH, “If a Bodhisattva 
cherishes the idea of an cgo-cntJty, a personalit} , a being, 
or a separated mdinduahty, he is, consequently, not a 
Bodhisattva ” Accotdmgly, as stated in Section XV, 
"those who find consolatioa is limited doctrines mvolv- 
mg the conception of an cgo-cntity, a personahty, a 
being, or a separated mdmdoality, are unable to accept 
receive, study, reate, and openly cxplam this 
Discourse ” 
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In this insistence, repeated thtonghout the tew 
the doettme of non ego. of non soul the 
questionably in fuU accord -end. the fundament U 
of the Buddha, and is. thus, stnctly B^XsoL 
whatever may be argued agamst it o^rwnsT^ t B 
of the Theravudm. or Southern. School 
In the practice of this yoga, there mu«f 
makes clear, detaehment from the results’ Tf^' 
which IS. equaUy. the teachmg of the nr""’'’- 

G,td In Section IV. the pramuoner is ttted 
even charitable acts performed with a view 
sptual heneht "In the practice of ehariX £dh “"“S 
should be detached” There mu«f ^ ,°^sattva 
. upon any formuUted teachmg. ordoctnne"ot 
of truth . for truth, bemg uncontama^and “ 

neither tr nor is it mt" as set forth c 
and this unformulated Prmaple is theX°°j'^’ 
of the difletcm sj stems of all the sages ” ^°“°'^““on 

Salvation is not, contrarj to xvhat thi* 
taught to believe, purchasable by good wnIX'*,”' 
not the giving awaj in chanty o/uotldlv1“ “ 
houever inconceivably great, that matten 

prMisingand dissemmauon of the Dims*, n; 

Throughout the runs the 

the reahtj of all predieable things, as 
ofall appeamnees. likewise of merit, even of^’.il' ’°"‘- 
and Non Ijbetauon As the Tibetan Gum,*'*'”"'”' 
to •'>' analysu of the 

lightened mind no difleientiation uhatsoever 
^meen Nmd^, the Unborn, the Primo J S'””'’'' 
thUemnuaied. the All At One-Mem. aod S??’' 

^e Dom. the Created, the Shaped, the 

Cosmos "Tlie Perfecuon of Tianscendcntafwu^'"* 



Itself IS no more than a human concept , and, like the 
human mmd that concaved it; is, therefore, “not really 
such ” The Buddha Himself, as Subhuti percaves, 
has nothing to teach ** Although by mMnc of Right 
Understandmg, bom of Right Meditation, man may 
concave the idea ofpundamental Reality, it is, ultimately, 
for the Enlightened On^ no more than a mental concept 
IS merely a name ** So, too, is Bodhisattvaship 
Ntnana and the SamsSra ate, for the mind of men, 
merely the ultimate pair of opposites , and, like all 
lesser pairs of opposites, of which are ego and non-ego, 
they are unreal Only la the transcendent state, beyond 
the doi^ of opposites, is Truth realmble 
But ‘Truth IS undeclatable** , and “an enuociatioa • 
of Truth IS just the name given to it,” by unenLghtencd 
nian, as taught in Section XXI Goodness, likewise, 

IS merely a name,*’ and like all else that the human 
i^d concaves “There is,” as stated in Secnoa DC, 
no passmg away nor coming mto existence ” Nothing 
is really acquired by attaining Enlightenment , the yogm 
merely transcends man’s Realm of Ignorance wherein 
selfhood illusorily seems real. There actually ate no 
bemgs to liberate, for there are, m fact, no beings , hence, 
the thought of liberating beings that arc non-existent 
IS purely illusory “Hie attaining of Buddhahood is 
not the attaiiung of anything , it is no more than the 
realization of somethmg «cmaDy and indestructibly 
^tential m every living creature Thus, there is no 
fundamental difTetence between one who is and one 
who IS not a Buddha , a Buddha knows, and the non- 
Buddha does not know, that he is a Buddha In the 
Full AwaLemng from the Dream of Existence, upon 
the attammg of Buddhahood, nothing is ather lost or 



only by entering into the Inn er Sanctuarj of the Body 
Temple 


IV Tb‘ Winntrg of Afm/ tmd the OnerfaJ Prasse of 

Doctnret 

The enuasm that our text over stresses ho^ merit 
may be tron bv following the Prajna Paramta teachings, 
appears to be based upon an incomplete onderstmding 
of the spiritual purport uiid'*tlymg the Sitira when 
evaluated as a whole , the tcanslatoc has suggested this 
to me, and nghdy, I think. The meat to be won is 
not to be taken as bemg like a reward given by one 
person to another or by a god to a devotee, but rather 
as a virtue, already innate, derrloped, and made active, « 
as the direct result of endeavour nghdy applied, and by 
means of which karma mtmu-al to progression on the 
path may be neutralized Unless psychically benefoai 
results be attainable by practical apphcation of these 
transcendent teachings, it is quite unlikely that the 
Ceachuigs would have survived in their completeness, 
as a highly developed sptem of yoga, and be, as they 
are, widely pracased until today, eighteen centuncs 
after their compilation 

It IS typically onental to bestow what to the ocadental 
seems to be extravagent praise on a highly venerated 
book or even to exhibit proselytizing zeal on behalf 
of a doctnne. If, as a result of generauons of testing 
by practice, a doctrine is found to be efhcaciOQs, a 
teacher is justified in extolling it m the same manner 
that a medical practitioner may extol a really excellent 
method of curing a disease The Buddha, iiLc the 
Chiisf, IS often ref er red to as the Great Phpician, 
and He, too, spent a long lifetime extolling His remedy 
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for Ignorance, the Z>W, Smnkrly, and by way of 
^Uttratton. and also, to serve as commentL iferf 
my very rightly be applted to the Praj^aramnS 
Scriptures the praise given to the sacred Bwgnphy of 
h^repa. Tibet s lUustrions saint and pre-eminrat yim 
whom his foUojeK, of the Kargyutpa School. coLfde^ 
to be a second Buddha — 

“Through one's study and ptaaice of this Bwrraths thm n 

of Gurus will be fully satisfied. ^ P ne Dynasty 

— --re 

■’f-e 

In like manner, the Great Gurus of Tibet 
they should, the Buddha's Dhana or Doct^ ’ 
which the PrajiaPir.m,i Sc„ptur« reptSc^^^ 
important part — ^ ^ a very 

The fact that there hare arisen in the wnri,4 .l 
entered the Stream, thoie who wiU letutn to birth*h 
those who hare patted beyond uTlS^d of StJ f “e™". 
Arbantt, and Self Enbghtencd Buddhas and n both, and 

showeth the vmue ofihe Holy OWu 

V Htmm B,rtb a„d It, Mightf Opptrt^r,^ 

As many of the sacred hooks of the East emol, 
for sentient beings a human birth is '“Piustae, 
as the Tibetan Teachers declare "Nonu?^!. ®‘". 

fntter away the mtghty opportim^J offerS h' 
attamed human birth " And bv surf, j 
PryM Paramtd teachings offer. 4is migh^‘’'°“ “ *= 



t and the disciple 

,.„ ftal, to bo ■ooiatd “ 2°“^“* Va^o=- 

‘t"“ s 

‘ " „VBed to suggest, to 


Im jogic^} **“ — 

H««u, theu, bsve 

Jlo^n, tlus P--““ >" i «duugs to the t«t 
Zj come, *' ““‘‘f to treasure conun”^y 

of piacnee, “ti* “ Earth the admomuon of tha 
trhllst meamate Item 

Sages — ^ ^ ttt dontion 

■Tom It ,«oeuo8 “d'' 

‘ 1*0 stem’* Path " C5) 


Ua,TtutyPu»’ y’P a-' *■”' ■°""""'' 

«) “ I! 
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“Come Blessed One ne pray Thee, roll the wheel 
of the dew sn eet Law — a htcb ts excellent sn the beginning, 
excellent m the middle, and excellent in the end I’* 



THE DIAMOND SUTRA 


SecUon I. The Convocation of the Assembly 
Thxis liave I heard Upon a tune Buddha 
sojourned m Anathapindika’s Park by Shra-\^sti 
with a great company of bhikshus, even twelve 
hundred and fifty. 

One day, at the tune for breaking fast, the World- 
honoured enrobed, and carrying His bowl made His 
way into the great city of Shravasti to beg for His 
food. In the midst of the city He begged from door 
* to door according to rule This done, He returned 
to His retreat and took His meal. \^en He had 
fimshed He put away His robe and begging bowl, 
washed His feet, arranged His seat, and sat down. 


Nua 

Shravasti, “Cttjr of Wonden,” was in Nonhem Indu near the 
Nepalrae border Today it is the viUage of Sahet mahet, on tht 
banks of the R Rapti 

A Bhikshu is a religious incndiant or frur of the Order founded 
by pautama, the Buddha 


Bibhepaplq 

rot .n .ccoont ot AtuthtpmdA.', [.„t, 



Sect ton II Subbutt Afakec a Request 

Now in the midst of the assembly was the 
Venerable Subhuti Forthwith he arose, uncovered 
his tight shoulder, knelt upon his right knee, and, 
respectfully raismg Jus hands with palms joined, 
addressed Buddha thus World honoured One, 
It IS most precious how mmdful the Tathagata is 
of all the Bodhisattvas, protecting and mstructmg 
them so well I World honoured One, if good men 
and good women seek the Consummation of 
Incomparable Enhghtcnment, by what criteria 
should thej abide and how should they control^ 
their thoughts ^ 

Buddha said Vet} good, Subhuti I Just as you 
say, the Tathagatha is ever mindful of all the 
Bodhisattras, protecting and instructing them well 
Now listen and take mj words to hean I will 
declare to you by what cnteria good men and good 
women seeking the Consummation of Incomparable 
Enlightenment should abide, and how they should 
control their thoughts 

Said Subhuti Pray, do. World honoured One 
With joyful anticipation we long to hear 


Tathagata is a title of the Buddha The Discourse itself 
bter unfolds its meaning herein 

A Bodhisattca is an advancing devotee of Enlightenment 
A vast and complex doctrine surrounds th s didicult Sanskrit 





Section 111. The Real Teaching of the Great We^ 

Buddha said : Subhuti, ail the Bodhisattva- 
Hexoes should discipline their thoughts as foIlo\5^ : 
All iivmg creatures of whatever class, bom from 
eggs, from wombs, from moisture^ or by trans- 
formation, whether wrth form or without form, 
whether in a state of thinking or exempt from 
thought-necessity, or wholly beyond all thought 
realms — all these are caused by hie to attain Un- 
bounded Liberation Nirvana. Yet when vast, 
uncountable, immeasurable numbers of beings have 
thus been liberated, verily no being has been ^ 
liberated- Why is tids, Subhuti ? It is because no 
Bodlusattva who is a real Bodhisattva cherishes 
the idea of an egoentity, a personality, a being, 
or a separated individudky. 


Nofet 

Evetyday thinVuig-proccssc* belong to the state of luciced and 
purblind self>consaousQeM To detach the mind from self and 
unite It \nth Essence of Mind is the object of sound Yoga (Union}. 
Patanjali defines Yogs as “Suppression of the transformations 
of the thinking pnnaplc." 

The title Buddha means “Enlightened One” ; hberation is 
reached through Enlightenment Liberation is not «/ a being, 
but fnxt a bang. 



“Bom from Moutuic” m ~ 

& «»nsideied 



Ot the Wheel of Life and ‘o thr e f 

Elementals and Sufferers and n^’ 

Fo^«,) States, 

U) Nairasamina ana,amjru>-au'na Brah^^^‘ AxujS 

Thj Great VPay-lthapo., ' ’"'* 

Bodhisattva Heroes =B />f.t -- 


Siiltograpfy 

^ Manuel tf Buddbnt Ph.tcapfy ^ » . 

Tb* Yage Sutre, of Petenjeh Ed., .4 v 
cal Publishing House, Ady«) ^ Dvjvtdi 





Section IV. Even the Most Beneficent Practices are 
Relatm 

Furthennore, Subhuti, in the pracace of charity 
a Bodhisattva should be detached. That is to sa)% 
he should practise chanty without regard to appear- 
ances ; without regard to sound, odour, touch, 
flavour or any quaht}*. Subhuti, thus should the 
Bodhisattva practise charity without attachment. 
Wherefore ? In such a case his merit is incalculable. 

Subhuti, what do you think ^ Can you measure 
all the space extending eastward ^ 

No, World-honoured One, I cannot. ^ 

Then can you, Subhuti, measure all the space 
extending southward, westward, northward, ^ 
any other direction, including nadir and acnith 
No, World honoured One, I cannot. 

Well, Subhuti, equally incalculable is the merit 
of the Bodhisattva who practises chanty wi^out 
any attachment to appearances. Subhuti, Bo 
hisattvas should persevere onc-pomtedly m this 
instruction 


Compare St Matthcv, Chap j. 4*. onwdt G‘7. ^ ^ 
that asketh thee, and from h.m that would 
no. awar that ye may be the chddfcn of your r^hcr wh.^f 
in heaven , for he maketh hi* »ua to n»e on the eril and the good, 
and tendeth rain on the just and the unjuit r.t.. t--- 

Love i* the highest law A»s»tance u an cxprcajion of the low 
of the pan for the whole and eoutteay U the iplendour of charity 



Section V. UnderstanSag the Ultimate Principle of 
Reality 

Siibhuti, -what do you think ? Is the Tathagata 
to be recognized by some material characteristic ? 

No, World-honoured One ; the Tathagata cannot 
be recognized by any materia] characteristic. Where- 
fore ? Because the Tathagata has said that material 
characteristics are not, in fan, material charaaer- 
istics. 

Buddha said : Subhuti, wheresoever arc material 
chaiacteiistics there is delusion ; but whoso per- 
, ceives that all characteristics arc in fact no-diaracter- 
istics, perceives the Tathagata. 


Nottj 

The title of this section gives the clue that it it the kernel of 
the whole Discourse It explains all subsequent sections 

“All charactetistics arc, in fact, no^haracteristics ” Their 
source is not in themselves , they arc the proceeds of a Principle. 

It might be said that the outset of our quest for Truth is the 
belief that appearances ate illusory, and that realities arc to be 
sought by exploring the Kooinenal, not the Phenomenal world. 
To quote ftom the Hebrew Senptares . “Feat of the Lord is 
the beginning of uisdom ** 



Section VI Rare iS Trv Faith 

Subhuti said to Buddha World honoured One, 
xpJI there alxrap be men xrho •vriU truly believe after 
coming to hear these teachings 

Buddha ansvered Subhuti, do not utter such 
vords ! At the end of the last five hundred year 
penod folloxnng the passing of the Tathagata, there 
■will be self-controlled men, rooted in ment, coming 
to hear these teachings, who will be inspired tPith 
behef But you shoid realise that such men have 
not strenghtened their root of ment under just one 
Buddha, or two Buddhas, or three, or four, or five 
Buddhas, but under countless Buddhas , and their 
ment is of every hind Such men, TOnung to hear 
•diese teachings, will hate an immediate uprising of 
pure faith, Subhuu, and the Tathagata ■uull 
recognize -Acm Yes, He will clearly perceive all 
these of pure heart, and the magnitude of their moral 
excellences Wherefore ^ It is because such men 
will not fall back to chcnshing the idea of an ego- 
entity, a personality, a being, or a sg»nted m 
dividuality They will neither fall back to chcnsh 
ing the idea of things as hat icg mtrmsic qualities, 
nor even of things as devoid of intrinsic qualities 

Wherefore ^ Because if such men allou ed their 
minds to grasp and bold on to anythiag they would 
be cherishing the idea of an cgo-cntm , a personality, 
a being, or a separated individuality , and if they 
grasped and held on to the notion of things as 
hating mtrmsic qualities they vould be chenshmg 
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the idea of an ego-entitj-. a pctsonalitj-, a beini; or a 
separated individuality. Likewise, if tlicy grasped 
and held on to the notion of things as dcroid^of 
intrinsic qualities they would he cherishing the idea 
of an ego-cntitj-. a personality, a being, or a‘separatcd 
individuaht)-. So you should not be attached to 
^alfrie? ot devoid of, intrinsic 

This is the reason why the Tathagata always 
teachK this saying i My teaching of the Good Law 
■s to he likened unto a raft. The Buddha-tcachinn 
must be relinquished ; how much more so mif 
•teaching 1 


^ Mu/ 

“The bit five-hundrctj'vesc Period”— le » ... 

Buddha’* palling , the preaem eta. In* deicnbed 

dissemion, »chiJOM, and decay of ^ 

Under coundei* Buddha*” . eocwider the p«*‘ou* Se«. 

A iucceaiion of Buddha* m utne and »pace ?s ?n Vw '®'*- 
numfestanon. All the Buddhas are Buddha‘S * oblecti-ire 

>... Evn of 

“You should not be attached to thine* as beinr. r- 
or devoid of lotmuc qiulitra" (Ut dhjmu lod .dh,'"^ “f' 
Anyone learning to ride a horse i* concerned with th,,. 

Mmg off. but the pouaittd ti.fcr is ticithcr conwmtd „d,“f,'S 
off, nor concerned with keeping hi* Inlance tilling 

Tht tsyme of the Rsfi is quoted ftom tht afs„J,„, „ . 
1-I.J4 A question IS asked Docs a man who has 
a flood upon a raft continue his {oumey carmne- tK,. 5*°*sed 
htsted? So long ss the mtud'ts st Jehtre™ ’’.o' S'* “P™ 
h the idea of 'T' and 


uss ocau r oo long as tnc mina is 
teaching, as a basis, it will cberisb t 
Good Law^Dbarma 

Bthhof^aphj 

For the 1-134, sec. Same Sannn „f .t. . 

p. Samd Book} of the BudJitsU, Vol. j. (PaU 
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Section VII. Great Ones^ Perfect Bejond Learning, 
Utter no Words oj Teaching 

Subhuti, -what do you think ? Has the Tathagata 
attained the Consummation of IncomparaWe En- 
Jightenment ? Has the Tathagata a teaching to 
enunciate ? 

Subhuti answered : As I understand Buddha’s 
meaning there is no formulation of truth called 
Consummation of IncompaiabJe Enhghtenment. 
Moreover, the Tathagata has no formulated tcaclung 
to enunciate. Wherefore ? Because the Tathagata 
has said that truth is uncontainable and inexpressible. 
It neither // nor is it not. * 

Thus it is that this unformulatcd Principle is the 
foundation of the difTcrent systems of all the sages. 


Noht 

Truth Js not contained by its expressions, nor fathomed by its 
definitions, nor rcTCaled by its tides 
It «, because without it there could be no reality ; It is nat, 
because everything which u literally implies a limitation A 
Pfinaple, in Itseif, u utundigent, nat nt nerJ af enylbiag . hoping 
on txtmpt tranmnSen^ bg it if btyani nttutttj in nipict of, onJ 
whallyuna^iclid by anything, of anything which it issues or ordinates 
(Lit "Not dharma, not adlurma’') 

"Great Ones, Perfect beyond learning" =Ashailcsa, 
"Unformubted Principlc’'=Wtt we« fa (where this idiom occurs 
in Chinese Buddhist Sutras it should not be given the same coa- 
noauon as in Taoist lifeiature} 


SnUoc VIII. The Fruits c} Miritorious Action 

Subhuti, what do you think? If anyone aied 
three thousand galaxies of worlds with the seven 
measures and gave all away in gifts of alms, would 
he gam great merit ? 

Worid-honouted 

One! Wherefore? Because merit partakes of the 

character of no-mer.t, the TathagatJ characleriaS 
the merit as great. 

Then Buddha said : On the other hand, if anyone 
Kcerved and retamed even only four lines o/this 
Discourse and taught and explained them to othS 
merit would be the greater. Wherefore ?’ 
Because, Subhuti, from this Discourse issue forth 
dl the Buddhas and the Consummuion of“ 
ffifs «“'ddngs of all the 

Subhuti, what is caUed “the Religion given bv 

Buddha’ isnot,mfaa,Buddha-Reli|ion.® 


N«itt 

"The seven treasures”— Gold, silver ian« 
red pearls, cornelian. ' “P>s-IazuL, crystal, agate. 

The merit of such chantv k nh.^ 

by the quality “great,” which n tcKT’ rJ? “ ’^aractenzed 
beyond qualification. merit would be 

"Four hnes ” (Lit • Four lines, equal to ot,. u 
"Buddha teachings . ” . Satha.j 

Tcd.„g, p„„, •• 

Enlightenment means At-one t u 

£d' pSSS°rd“ 
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Seciion IX Reai Destgiahon ts Ur:J(s:g"(Sti 
Subhutj, what do jou thml "> Does a djsaple 
who has entered the Stream of the Holy Life say 
within himself I obtain the 6urt of a Stream 
entrant 5 

Subhuti said No, Wodd honoured One Where 
fore ^ Because “Stream-entrant ’ is merely a name 
There is no stream-entenng The disciple who 
pays no regard to form, sound, odour, taste, touch, 
or any guahty, is called a Stream -entrant 

Subhuti, wlut do you think ^ Does an adept 
who IS subject to only one more rebirth say widuq, 
himself I obtain the fruit of a Once to be reborn ^ 
Subhuti said No, World honoured One Where 
fore ^ Because “Once to-be reborn* is merely a 
name Ihere is no passmg away nor coming into 
existence flhe ad^t who realizes] — this is called 
“Once to-be reborn ” 

Subhuti, what do you think ^ Does a venerable 
one v ho will never more be reborn as a mortal saj 
within himself I obtain the fruit of a Non 
returner^ 

Subhuti said No, World honoured One Where 
fore ? Because “Non returned' is merely a name 
There js no non retutmng , hence the designation 
“Non returner ” 

Subhuti, what do you thmk ? Does a holy one 
say within himself I have obtained Perfcctix'c 
Enlightenment ^ 

Subhuti said No, Worid honoured One Where 
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“ °° “Edition as that 
JO ^f*“'™Enlighteninent.” World-honour- 
saM ^ T Enlightenment 

mmle -j'" r™ ” necessarily 

partake of the idea of an ego-entity, a personality 

a bemg, or a separated individuality. World 
honoured One. when the Buddha declares that I 
excel amongst holy men in the Yoga of oeifect 
quiescence, m dwelhng in seclusion, and in freedom 
ftom passions, I do not say within myself; I am a 
holy one of Perfective Enlightenment free from 
mvs'^' One. if I said within 

c^j^u ^ not declare • 

Subhuti &ds happmess abiding in peace, in seclu- 
Sion in the nudst of the forest Thi? Ka/^ 
Subhuti abides no where : TereforThe is S' 
•‘Subhuti, Joyfiil-Abider-in-Peace, DweUer-i^'c’ 
lusion-in-the-Forest.” ««iniec- 


Jvo/tt 

Clamimg spiritual supenority u seoantiwA « j 
the illusory personality »«pMative and tends to enhance 

“There IS no passing away »• n..- 

» included to ptoTide . 1“ >a>u« boct„. 

It can be discarded If aUljfc » ^ meditating 

TJe Oneness of the totality of 

have no ultimate intrinsic rejity ^ ^eal . component 
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"Dw^eller m scclusioo m the forest.’ There is t doable meaning 
here Ascetic hermitage, and dwelling aloof and immune from 
distraction and temptation in the dark forest tangle of human 
perpiexiaes and desires Cf Tbe DBammapada Jo jSj “Ctrt 
down the whole forest, not |a$t a single tree Cut down the 
great trees and dear away tbe undergrowth, then. Monks, will 
you be free from the forest ' (Root out lust and transmute the 
whole layer of lustful consaousness ) 

* Subhuti abides no where.* The hermit s peace u a phenomenal 
condition, attached to the Astiacuon berweea “I ’ and ‘ not L" 

Stream-entrant— Stoca-apanoa. (This is the first stags of 
Arhatship and is far advanced Z>e)-ond Shraraka or Neophyte) 

Adrat subject to only one more rtbirth— Sakitdigamio. (The 
second stage. Once more onlv to be reborn as a mottaL) 

A Tenrwble one who will never more be reborn as a mortal — 
Anagamxa. (The third stage. He snll be nbom in a higher 
wetl^ or in heaven, and m Uut oistence will sttaio full Aibatship ) 

Holv one of Perfective Enlightenment— Arhat. (Tbe foiutb 
and final stage, not subject to any of tbe agenaes which condition 
phenomenal eastence ) 

Joyful Abides in Peace — Aranyalca. 

BibBograpfy 

Tit DbamMapadt^ F Ala* AfuOcr Sarrtd Baakt »J ibt Eott 
VoL to Or Edited by JA (TAr SudJint Stat^) Also in 
the Witdam of ibt Eat Strstt. and many other editions 
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Stction X. Stttmg Forth Pur, Lords 

Buddha said : Subhnti, what do you think ? In 
*e remote past when the Tathagata was with 
Dipankata Buddha, did he have any degree of 

attainment m the Good Law? ® 

No.Worid-honouredOne When the Tathagata 
was with Dipankata Buddha he had no degrerof 
attainment m the Good Law ® 

Subhuti. what do you think > Does a Bodhisattva 
set forth any majestic Buddha-lands 5 
No. World-honoured One Wherefore ? Because 
setting forth majestic Buddha-lands is not a maie« c 
^ettmg forth . this is merely a name ' 

] Therefore. Subhuti 
^ Bodhisattvas, lesser and great, should deyeloD 
a puxe, lucid muid, not depending unnn ^ 

flavour, touch, odour or any quaUtv A Rnrlk 

should develop a mind whiHS 0000^“” 
wtesoever and so should he eaabhsh K ® 
Subhnti, this may be likened to a human fn,n. 
as latp as the mighty Mount Sumeru. 
you tMnk 5 Would such a body be great a “ 

Subhuti replied Great indeed World hr. , 

One This is because Buddha 
no body is called a great body that 
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Nel/t 

Dipankan Buddha -was Gautasta Buddha’s nreotf fourth 
pr ed ecessor The advent of a Buddha ever recurs to help hnmauity 
snth a long interral of time bctveen each. 

The Bodhisattva who has attained complete Arhatship may 
become a spiritual king, prcsidiog over a srodd of beings whom 
he ncTCt ceases to help by expedient means until all are feed 
and perfected 

"Would such a body be great ?” The real Great transcends 
conditions and qualities The stndy of proportional rclaoonships 
gives no 6nal clue to the essence of the substance of phenomena. 
Lao Tru quotes an ancient proverb “ The greatest square 
has no angles , the largest vessel is never complete , the loudest 
soundcaascartxlybefaeard, tbcbiggest/ormcannotbevisnalised. 
Tao, while hidden, is namcl^ * -^731? Teo Tt Cbmi, Chap 41 , 
trass Ch’o Ta lean, the Buddhist foeiety, London.) ^ 

Bthhog^ap^ 

The StmpU tPuy of Lao T^, by the Editors of the StnfU if 
Wiidom, Saerti Bookt of tbe ^si, VoL $ 9 , and others 



StcUon XL The Supenon^ of Unjormnhled Truth 

Subhuti. if there were as many Ganges rivers as 
the sand-grams of the Ganges, -would the sand 
grams of them aU be many ? 

Subhuti said: Many indeed, World-honoured 
One . Even the Ganges rivers would be innumer- 

g“m's > ™ 

Subhuti, I wdl declare a truth to you. If a good 
man or good woman filled three thousand gallics 
of worlds with the seven treasures for each sand 
gram m all those Ganges rivers and vav, tn 

ho?ouS‘o:r.™'‘‘= W«ld- 

Then Buddha declared : Nevertheless e.,i,v 
if a good man or good woman studies this Disr^^™’ 
only so far as to receive and retam four P 
teaches and explains them to others the comeo 
merit would be far greater. * o^sequent 


I\Olt 

The ability to realise and demonstMf,- t 

rlr 

particulif 


39 



Section XII. Veneration of the True Doctrine 
Furthermore, Subhuti, you should knots' that 
■wheresoever Dlsojurse is proclaimed, by evm 
so little as four lines, that place should be venerated 
by the whole realms of Gods, hfen and Titans, as 
though it were a Buddha-Shrine. Hotr much more 
is tfiK so in the case of one who is able to recei^ 
and retain the whole and read and recite it throug 
out I 

Subhuti, you should know that sudi an one 
attains the highest and most wonderful trutm 
Wheresoever this sacred Dis<x>urse may be (ound^ 
there should you compott yourself as though in the 
presence of Buddha and disciples worthy of honour. 


The lohereat nniTersal impulse to wonhip »hou3d ^ 
to Mpinnon ■nd mrsucal love for the lugheit ideal which a lytnbol 
represents, not to the symbol as «•» ansrif or a tahrmtn. 

Titans— Astm (gant demon sptnts, constantly at war with 
the g^s) 
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Sictm XIII Hew ths Tmebmg should be Reeved 
and Retained 

Subhuti addressed Buddha, saymg 
World honoured One. by what name should this 
Discourse be known, and how should we receive 
and retam it > receive 

Buddha answered Subhuti, this Discourse 
oidd be known as “^e Diamond of the Perfection 
of Transcendental Wisdom”— thus should you 
receive and retain ,t Subhuti, what is the reaC 
herein a According to the Buddha teaching the 
.Perfection of Transcendental Wisdom is not feallv 
uch -Perfection of Transcendental Wi"do5- « 
)ust the name given to it Subhuti v^hcn- 

««‘fj«h»P«ateachL’t:tii“ia^°? 

Subhuti replied to Buddha World ' j 
One, the Ta.haga« has nothing to teach 
Subhuti, what do you thmk* WoiSd thrte I, 
many mole^es in [the composition ofl Thr 
thousand galaxies of worlds ^ three 

^Subhuti said Many, mdeed. World honoured 

Subhuti, the Tathagata declares that all tl, 
molecules are not really surh * 1 , ^ 

“molecules” [Furthermore.] rke TaV“ 

dares that a world is not reaUy a world 

“a world ” ^ world , it is called 

Subhuti, what do yon thmk 5 at , 

be perceived by the thirty two Dh«7 

[of an outstanding sage] ? P^Xs^cal peculiarities 
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No, World-honoured One, the Tathagata vdzj 
not be perceived by these thirty-two marks. Where- 
fore 5 Because the Tathagata has eicplamed that 
the thirty-two marks are not really such ; they are 
called “the thirty-two marks.” 

Subhuti, jf on the one hand a good man or a good 
woman sacrifices as many lives as the sand-grams 
of the Ganges, and on the other hand anyone 
receives and retains even only four Imes of this 
Discourse, and teaches and explains them to others, 
the merit of the latter will be the greater 


The dumon^ cuu ui(o all other materials, but aanot be cut * 
lato by my of them When clean and pohsM it shines resplead 
ent in the tiniest light, even •when immersed in water If 
ebsdika IS taken in the sense of Cutter of the Diamond ’ wemigbt 
^nnder the title as Tit Dikoutu en tit Ptnetration ef tit Imptnt/r^U 
Prajna means Wudom of the highest and clearest kind It is 
the last of the Six Patamitas whiim are the Boi^isattvas* ideals 
of practice The others arc Cfcsrity, Righteousness, Forbearing 
Patience, Energy and Intense Meditation 

Paramta is derived from parama Supethure, Best, Alpha 
It IS often translated as “Gone over to the other shore,” explained 
by Having crossed the troublous Rood of mortal existences and 
reached the haven of Nirvana , but whatever stgnJieance attaches 
to this intetprctation must be considered as symbolical 

The thirty two marks of an outstanding Sage are pre Buddhistic 
in origin, denved from the Hindu Scriptures The jtetss of the 
list said to be attributes of the person of Gautama Buddha are 
probably in part symbolical and in part aesthetic ideals They 
will be found detailed in the Lakkhana Sutts of the Digba Nihijm 
It will be noticed that the paragraphs of this section are not 
just variants of the theme but m each case go deeper than similar 
ones in preceding sections 

Bibbegiraphj 

The D gba PJtkaya tnuitlated in Saerti Dookt of tb* B-idibitls, 

Vol 4 Wi Text Society 
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Section XIV Perfect Peace Lies in Freedom from 
Characimsttc DisUncUons 


Upon the occasion of hearing tins Discourse 
Subhuti had an interior realization of its meaning 
and was moved to tears Whereupon he addressed 
Buddha thus It is a most precious thing, World 
honoured One, that you should dehver this supreme 
ly profound Discourse Never have I heard such 
an exposition smce of old my eye of wisdom first 
opened World honoured One, if anyone listens 
to this Discourse m faith with a pure, lucid mind, 
he will thereupon conceive an idea of Fundamental 
' Reahty We should know that such an one 
establishes the most remarkable virtue World 


honoured One, such an idea of Fundamental Reality 
IS not, m faa, a distinctive idea , therefore the 
Tathagata teaches “Idea of Fundamental Reality” 
IS merely a name 

World honoured One, having listened to this 
Discourse, I receive and retam it with faith and 
understanding This is not difficult for me, but in 
ages to come — m the last five hundred years, if 
there be men coming to hear this Discourse who 


receive and retam it with faith and understandings 
they will be persons of most remarkable achieve* 
ment Wherefore ^ Because they will be free from 
the idea of an ego-entity, free from the idea of a 
personality, free from the idea of a bemg and free 
from the idea of a separated mdividuality And 

why^ ^‘^““setl'edistn.gmshingofanegoentrty 
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js erroneous Lii-cwise the distinguishing of a 
pcrsonalitj, or a bemg^or a sq>aratcd individuality 
IS erroneous Consequentlj those who have left 
behind every phenomenal distinction are called 
Buddhas all 

Buddha said to Subhuti Just as you say I If 
an) one listens to this Discourse and is neither filled 
with alarm nor awe nor dread, be it known that such 
an one is of remarkable achievement Wherefore ^ 
Because, Subhuti, the Tathagata teaches that the 
First Perfection [the Perfection of Chanty] is not, 
in fact, the First Perfection such is merely a name 

Subhuti, the Tathagata teaches likeu ise that the * 
Perfection of Patience is not the Pcifection of 
Patience such is merely a name Why so ^ It is 
shown thus, Subhuti When the Rajah of Kalmga 
mutilated my body, I was at that tune free from 
the idea of an ego-entity, a personality, a bemg, and 
a separated mdividuality Wherefore ^ Because 
then when my limbs were cut awaj piece by piece, 
had I been bound by the distmctions aforesaid, 
feelings of anger and hatted would have been 
aroused within me. Subhuti, I remember that long 
ago, sometime during my last past five hundred 
mortal lives, I was an ascetic practismg patience 
Even then was I free from those distinctions of 
separated selfhood Therefore, Subhuti, Bodhisattvas 
should leave behind all phenomenal distinctions 
and awaken the thought of the Consummation of 
Incomparable Enlightenment by not allowmg the 
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worw— fay not allowing the mind to deoend noon 
notions evoked by sounds, odouts. flavors tS 

=mH>S»S"? 

S3SlH~:£rri 

Aat chataaeristics are not chaiactetisfacs so H 

"Tb^ng^ ^ ^ 

vtbS'r’tme^'^He’^LVdeda^’’^'’'^ 

fundamental. He who deeltreT 5”'* “ 

^timate He does not declare that wbeht^ “ 

M. nor that which is monstrous S, , 

Truth to which the Tathagata ha«; that 

real nor unreal ^ is neither 

Subhuti, if a Bodhisattva practises rT, 
mmd attached to formal notiras he ,s n”^ 
man groping sightless m the gloom “ 

hisattva who practises ehatity® 
from any formal notions ,s l,k. * detached 
“Pf" ,m 'he radiant glory of^h° “ ®“ ''"'h 
whom all kinds of obiccS am d„*i ”°'nmg, to 

Subhut, ifrhcrebegood men at?go'or“' 


^omenin 
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future ages, able to receive, read and reate this 
Discourse m its entirety, the Tathagata \nll clearly 
percei\e and recognise them by means of His 
Buddha-Lnotrledge , and each one of them xviU 
brmg immeasurable and mcalculable merit to 
fruition 


AV/f/ 

“T?m u aot diScult for me ’ T’A’ if Faith, 

aaributed to the patnarch Asbvapbosba (a/a iM say* 
"'Rlien the Tathagita vas oa caitb all mm vert able to uadencaad 
Htm ,, His hody anjd nund tax excelled those of all othef taco* 
When He delxTcrcd His j>etfeet ^^rds all IiTing beings thongh 
difiereot is kind, oadetstood Him alike ' {Dr 7* Jlichaed a 
tzansUaoa) 

The Ra;ah of Kahnga was, by legend, a king of Magadhi* 
ootonous for noleaet and avdty The inadenr comes from a 
atoty relatmg how the ladies of his entourage strayed away whilst 
he slept, and how his insane wrath was aroused when he found 
them listeamg attetjurely to an ascetic, who is a liter rebirth 
became Buddha. 

Can the ptrficUon of a virtue be daimed unless the mind has 
transcended limits ofperscmal self ? With such transcendence 
there is cssennally, no saint to suSet oor fool to be sudered 

The a>nYersion of an ordinary person Into a Bodhisattra is 
marked by three cTeots (i) Hcawakens the thought of Enlighten- 
ment. (a) He takes tows dedicating bnsself to the ideal of serriee 
for the saleanon of all creatures (j) He rcc ei TCS a prediction 
from a Buddha of his attammeot of the GoaL 
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“The mmd should he kept tndcpendeat.*' Thought, ui itself 
Though It may seem tt> be incstncably eoinesbed with 
and coloured by sensible percepuon, thu is due to an habitual 
hittrz Jatre reaction to phenomenal stimuli 

The declarations of the Tathagata arc concerned with Fnnapal 
Truth, upon which all relative aspects — ^including the conformity 
of thought to things— depends 

“That Truth to which the Tathagata has attained ” The 
idea of reality impbes the idea of unreality, and vtct vtrra As 
each of these ideas suggests the other they must be linked together 
in the mind, but bv oh^iective companson they arc contradictory 
So worldly knowledge is dichotonuzing, distinguishing and esti 
mating, hut Tathagata knowledge ts formless, imageless, traos* 
ccndemal acid free from all duaLsm 

Aa«t c • Rishi Petfeetton of Paocnce Kshantipatamita 
Ironml notions «> dharnu 


BtbUegrapby 

TbtAvaktnwio/Failb.hjD T Suzuki, Open Court Publisbine 

Co , Chicago, 1900, O P I and T Ridtards, Shanghai, lyiS, O P 
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Section XV. The Incomparable Value of This Teaching 
Subhuti, if on the one hand, a good man or a good 
•woman performs in the morning as many charitable 
acts of self-denial as the sand-grains of the Ganges, 
and performs as many again in the noonday and as 
many again in the evening, and continues so doing 
throughout numberless ages, and, on the other hand, 
anyone listens to this Discourse with heart of faith 
and •without contention, the latter would be the 
more blessed. But how can any comparison be 
made with one who writes it down, receives it, 
retains it, and explains it to others I 
Subhuti, we can summarise the matter by safmg* 
that the full \'alue of this Discourse can neither be 
conceived nor estimated, nor can any limit be set 
to it. The Tathagata has declared this teaching for 
the benefit of initiates of the Gr«t Way ; he has 
declared it for the benefit of initiates of the Supreme 
Way. Whosoever can receive and retain this 
teaching, study if, recite it and spread it abroad 
will be clearly perceived and recognized by the 
Tathagata and will achieve a perfection of merit 
bej'ond measurement or calculation— -a perfection 
of merit unlimited and inconceivable. In every 
case such an one will cxcmplif}* the Tathagata- 
Consumnution of the Incomparable Enlightenment. 
Wherefore ? Because, Subhuti, those who find 
consolation in limited doctrines involving the 
conception of an ego-entit)', a pcrsonalit)', a bemg, 
or a separated individualh)’, are unable to accept. 
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Section XV The Incomparable Value of This Teaching 
Subhuti, if on the one hand, a good man or a good 
womzn performs in the morning as man) charitaWe 
acts of self-denial as the sand grams of the Ganges, 
and performs as many agam m the noonday and as 
many agam m the evenmg, and contmues so domg 
throughout numberless ages, and, on the other hand, 
anyone listens to this Discourse with heart of faith 
and without contention, the latter would be the 
more blessed But how can any comparison be 
made with one who writes it down, recenes it, 
retams it, and explains it to others 1 
Subhuti, wc can summarise the matter by saying* 
that the full value of this Discourse can neither be 
conceived nor estimated, nor can any limit be set 
to It The Tathagata has declared this teaching for 
the benefit of initiates of the Great Waj , he has 
declared it for the benefit of mitiates of the Supreme 
Waj Whosoever can rcccn e and rctam this 
teachmg, stud) if, recite it and spread it abroad 
Will be clcarl) perceived and recognized by the 
Tathagata and will achieve a perfection of merit 
be)ond measurement or calculation— a perfection 
of merit unlimited and inconceivable In ever) 
case such an one will cxcmplif) the Tathagata 
Consununation of the Incomparable Enlightenment 
Wherefore 5 Because, Subhuti, those who find 
consolation m limited doctrines involving the 
conception of an cgo-cntit) , a personalitv , a being, 
or a separated mdividualii}, arc unable to accept, 
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receive, study, recite and openly explain this 
Discourse. 

Subhuti, in every place where this Discourse is to 
he found the whole realms of Gods, Men and Titans 
should offer worship ; for you must know that such 
a place is sanctified like a shrine, and should properly 
he venerated hy all with ceremonial obeisance and 
circumambulation and with offerings of flowers 
and incense. 


Ntttt 

The idea of self denial implies tfac idea of self assertion 


keeping the sacred objec 


n their right 
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Section Xl^I Purgation through Suffering the Retn 
tion for Past Sins 

Furthermore, Subhuti, if it be that good men a 
good women, who lecen e and retam this Discour 
axe downtrodden, their evil destiny is the inevit 3 .\ 
retributive result of sms committed m their pJ 
mortal lives By virtue of their present misfortun 
the reacting effects of their past will be therel 
worked out, and they will be m a position to atta 
the Consummation of Incomparable Enhghtenmen 

Subhuti, I remember the infinitely remote pa; 
before Dipankara Buddha There were 84,00 
myriads of multi of Buddhas and to a 

these I nude offerings , yes, all these I served with 
out the least trace of fault Nevertheless, if anyon 
is able to receive, retain, studj, and recite thi 
Discourse at the end of the last [j 00-year] period h( 
will gain such a merit that mine m the service O. 
all the Buddhas could not be reckoned as one 
hundredth part of it, not even one thousandth pan 
of It, not even one thousand mynad multi miUiontt 
part of It — mdecd, no such comparison is possible 

Subhuti, if I fiiUy detailed the merit gained by 
good men and good women coming to xcceite, 
retam, study, and recite this Discourse in the last 
period, mj hearers would be filled v itb doubt and 
might become disordered m mmd, suspicious and 
unbelieving You should know, Subhuti, that the 
stgiuficance of this Discourse is beyond conception, 
likewise the fruit of its rewa rds is beyond conception 



“The significance of this Discootse . ” The extent and value 
of Its meaning and impoRance cannot be matctiallf gauged 
Furthermore its meaning must be realr^ed because it cannot 
be understood without direct cxpcnetice 
The same may also be said of the significance of “Tathagata’* 
•which in Chinese is composed of two ch^ctets, the fiftt meaning 
So, thus (and is also used in the sense of Snehness, absolute 
reality), and the second meaning Come i 



SKtm XVII No One AHatns Trommdtntol 
Wtsdom 

At that time Subhuti addressed Buddha, saying 
Wotld honoured One, if good men and go°“ 
seek the Consummation of Incomparable Enlig 
ment, by what cntctia should they abide an 
should they control their thoughts ^ 

Buddha rephed to Subhuo Good men and g 
women seeking the Consummation of IncomparaDic 
Enhghtenment must create this resolved nttrtude o 

mmd- ImusthbcratealHivmgbemgs.yet when 

have been Ubetated. venly not any one >5 hbejaten 

■Wherefores If a Bodhisattva cherishes the idea or 

an ego-entity, a personahty, a being, or a 
mdividnahty, he is consequently mf a Bodhisatr^ 
Subhuti This IS because in reahty there is n 
fonnula which gives nse to the Consummation 
Incomparable Enbghtenment 

Subhuti, what do you think ^ When the Tathaga 
vas with Dipankara Buddha was there any formula 
for the attainment of the Consummation of Incom- 
parable Enlightenment ^ 

No, Wotld honoured One, as I 
Buddha's meanmg, there was no formula by -uhicn 
the Tathagata attamed the Consummauon o 
Incomparable Enlightenment , xr 

Buddha said You arc right, Subhuu I VenJy 
there was no formula by which the Ta^gta 
attamed the Consummation of IncomparabJc 
hghtenment Subhuti, had there been any such 
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fonnula, Dipankara Buddha would not have pre- 
dicted concerning me • ‘In the ages of the future 
you will come to he a Buddha called Shakyamuni” , 
but Dipankata Buddha made that prediction con- 
cerning me because there is actually no formula for 
the attamment of the Consummation of Incompar- 
able Enlightenment The reason herein is that 
Tathagata is a signification implying all formulas 
In case anyone says that the Tathagata attained the 
Consummation of Incomparable Enlightenment, I 
tell you truly, Subhuti, that there is no formula by 
which the Buddha attained it Subhuti, the basis 
of Tathagata’s attainment of the Consummation of 
Incomparable Enlightenment is wholly ht^oni , it is 
neither real nor unreal Hence I say that the whole 
realm of formulations is not really such, therefore 
It IS called “Realm of fotmulauons ” 

Suhhuti, a comparison may be made with [the 
idea of] a gigantic human frame 
Then Subhuti said The World honoured One 
has declared that such is not a great body , “a great 
body” IS )ust the name given to it 

Subhuti, It is the same concerning Bodhisattvas 
If a Bodiusattva announces I will liberate all living 
creatures, he is not rightly called a Bodhisattva 
Wherefore ? Because, Subhuti, there is really no 
such condition as that called Bodhisattvaship, 
because Buddha teaches that all things are devoid of 
selfhood, devoid of personality, devoid of entity, 
and devoid of separate ludividuahty Subhuti, if a 


Bodhisattva announces : I will set forth majestic 
Buddha-lands one does not call him a Bodhisattva, 
because the Tathagata has declared that the setting 
forth of majestic Buddha-lands is not really such . 
“a majestic setting forth** is just the name given to it. 

Subhuti, Bodhisattvas who are wholly devoid o 
any conception of separate selfhood are truthfully 
called Bodhisattvas. 


••Siukyamum” is a tide of the Buddha meaning: Holj Ssge 
of the Shakya Qao. 

In the eighth of the ten suges of » 

Bodhisattra, he is established beyond tU falling ba ' , 

prediction (naiarau) of his attainment of the goal is - . 

bim by a Buddha Upon the occasion of the prediction i^<^ 
to. oi Buddha— then a BodhisatiTa-oflcrcd five lotus flowers 
CO Dipankara Buddha 

For an account of Gautama Buddha's prediction roncermns 
Subhuu, and others, see the Lotus Sutra chaps 6, 8 and 9 

For assistance with this part it is useful to renect upon the 
quesuon Why predict the predictable? 



1 q tte 8th century cx., the 33rf Mahayana patriarch, the 
Venerable Hut Ncng (or Wet Lai%) telated in his autobiography 
that he first contacted Buddhism through hearing a street recital 
of this Discourse, and later became thoroughly enlightened during 
a sermon upon Section X 

In one of his oum sermons Hui Neog said “Why should ^>Je 
formulate any system of Law when our goal an be reached no 
matter whether we turn to the right or to the left ? Since it is 
with our own efforts that we raloe the essence of mind, and since 
the realization and the practKC of the Law are both done in 
stantaneously and not gradually or stage by stage, the formulation 
of any system of Law is therefore unnecessary As all Dharmas 
ate intrinsially Nirvamc, how an there be gradation in them ?*' 
(Wong Mou lam’s translation, chap 8) 

“ Wholly beyond , nathet real nor unreal “ The Norm, 
or the Mean, entirely outside the scope of dualistic opposites 
and co-telatives 

Formulaadharma Whole realm of Formulations wsarTadbarisa 
SibliogfajAj 

For the Lotus Sutra {SeddlMraapimdarika) see Semd Bookt 
Vol at, by H K«n (Claiendon Press) "Tia l^tut 
of Tie V'ekd rful Lav by W SoothiU (Oxford University Press) 

For the teachings of Hu» Ntog see Tbt Sutra tf Lang 
by Wong Mou lam (Buddhist Soaety, 194J } 
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StcUon XVIII All Modes of mmd are Really Only 
Mend 

Subhuti, what do you think ^ Does the Tathagata 
possess the h uman eye ^ 

Yes, World honoured One, He does 
Well, do you think the Tathagata possesses the 
divine eye ^ 

Yes, World honoured One, He does 
And do you think the Tathagata possesses the 
gnostic eye ^ 

Yes, World honoured One, He does 
And do you think the Tathagata possesses thc^ 
eye of transixndent wisdom ^ 

Yes, World honoured One, He does 
And do you think the Tathagata possesses the 
Buddha-cye of omnisaence ^ 

Yes, World honoured One, He does 
Subhuti, what do you think ^ Concerning the 
sand grains of the Ganges, has the Buddha taught 
about them ^ 

Yes, World honoured One, the Tathagata has 
tiught concerning these grams 

Well, Subhuti, if there Tiere as many Ganges 
ri\ers as the sand grams of the Ganges and there 
teas a Buddha land for each sand gram in all those 
Ganges nvers, would those Buddha lands be many ? 

[Subhuti replied] Many mdeed, World honoured 
Oncl 

Then Buddha said Subhuti, hou e\ cr many 
living bemgs there are m all those Buddha lands. 



though they have manifold modes of mind, the 
Tathagata understands fhem all. Wherefore ^ 
Because the Tathagata teaches that all these are 
not Mind , they are merely called “mind ” Subhuti, 
It IS impossible to retain past mind, impossible to 
hold on to present mind, and impossible to grasp 
future mind 


No/e 

Past, ptcsent, and future mind , that ts, tnmd 
acunues 


itt modes and 
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Section XIX Absolute Realty is the Only ^osmdatio^ 
Subhuti, what do you fhml "> If anyd^® SUed 
three thousand galaxies of worlds with seven 
treasures and gave all away m gifts of alm^* would 
he gam great merit ^ 

Yes, mdeed, World honoured One, he u 
great merit 1 

Subhuti, if such ment was Real, the l^thagata 
would not have declared it to be great, but because 
It is UiUthout a foundation the Tathagata chars^^®^" 
It as "great ” 
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Stction XX. The Unreality cj Phenartienal 
Disiinctioiis 

Subbiti, -wliat do you Atnk ? Can the Buddha be 
peiceived by His perfectly-formed body ? 

No, Wotld-bonouted One, Ae Tathagata cannot 
be perceived by His perfectly-formed body, because 
the Tathagata teaches that a perfectly-formed body 
is not really such *, it is merely called “a perfectly- 
formed body.” 

Subbuti, what do you think? Gm the Tathagata 
bepeicervedby means of any phenomenal charactet- 
htic? 

No, ^orld-honouied One, the Tathagata may 
not be perceived by any phenomenal characteristic, 
because ^e Tathagata teaches that phenomenal 
characteristics ate not really such j they ate merely 
termed “phenomenal cbaiacteristics.” 



Section XXL Words cannot express Truth. That 
which Words Express is not Truth 
Subhuti, do not say that the Tathagata conceives 
the idea ; I must set forth a Teaching. For if 
anyone says that the Tathagata sets forth a Teaching 
he really slanders Buddha and is unable to explain 
what I teach. As to any Truth-declaring system. 
Truth is undeclarable ; so “an enunciation of 
Truth” is just the name given to it. 

Thereupon, Subhuti spoke rfiese words to Buddha; 
World-honoured One, in the ages of the future 
will there be men coming to hear a declaration of 
this Teaching who will be inspired with beh’ef? * 
And Buddha answered : Subhuti, those to whom 
you refer arc neither living beings nor not-Iiving 
beings. Wherefore? Because “living beings,” 
Subhuti, these “living beings” are not r«lly such ; 
they arc just called by that name. 
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Section XXII It Carnot be Said that Anything ts 
AtiaifJdhU 

Then Subhuti asked Buddha World honoured 
One, in the at tainm ent of the Oansummation. of 
Incomparable Enlightenment did Buddha make no 
acquisition -whatsoever > 

Buddha relied Just so, Subhuti Through the 
Consummation of Incomparable Enlightenment I 
acquired not even the least thing , -wheiefote it is 
called "Consummation of Incomparable Enlighten- 
ment " 


It K the 


Concummat tn of Incompatable 


EnLghtcmnent 
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Srctm xxni. Tbi Practiu cf Goad Works Parifiis 
the Mind 

Furthermore, Subhuti, This is altogether everT’- 
■where, trithout differentiadoa or degree ; wherefore 
it is called “Consummation of Incomparable En- 
lightenment.” It is straightif attained by freedom 
from separate personal selfhood and by cultivating 
all kinds of goodness. 

Subhuti, though we speak of ‘‘goodness ’ the 
Tathagata declares that there is no goodness; 
such is merely a name. 


••Altogether everywhere . . S*aMta 
ha-nag lo partiality It is the Consotnimtion of Incomparjik 

^l^^^'good and evil txitl, but to assert the of 
would imply Sie W of EviL Evil ts negaavc 

in si L- as Reality u seen from the point of view of diverse 
paratmlarity 
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'tciion XXIV. The hcoaparah/e Merit of This 
Teaching 

Subhuti, if there be one who gives away in gifts 
f alms a mass of the seven treasures equal in extent 
0 as many mighty Mount Sumetus as there would 
e in three thousand galaxies of worlds, and if 
here be another who selects even only four lines 
com this Discourse upon the Perfection of Traus- 
endental Wisdom, receiving and retaining them, 
nd clearly expounding them to others, the merit of 
1C latter will be so far greater than that of the 
jtmer .that no conceivable comparison can be 
ude between them. 



Section XXV The lllitsion of Ego 
Subhuti, -wlut do you think ^ Let no one say 
the Tathagata cherishes the idea I must hberate 
all Ii\ mg bemgs Allow no such thought, Subhuti 
Wherefore ^ Because in realitj there are no Imng 
bemgs to be hberated by the Tathagata If there 
were livmg bemgs for the Tathagata to hberate. 
He would partake m the idea of selfhood, personahty^ 
entity, and separate individuality 

Subhuti, though the common people accept 
cgoity as real, the Tathagata declares that ego is not 
different from non-ego Subhuti, whom Tath 
agata referred to as “common people” are nof 
ittliy common people , such is merely a name 
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Stcthn XXVI. The Boij oj Truth has no Marks 

Subhuti, what do you think ? May the Tathagata 
be perceived by the thirty-two marks [of a great 
man] ? 

Subhuti answered : Yes, certainly the Tathagata 
may be perceived thereby. 

Then Buddha said : Subhuti, if the Tathagata 
may be perceived by such marks any great imperial 
ruler is the same as the Tathagata. 

Subhuti then said to Buddha : World-honoured 
One, as I understand the meaning of Buddha’s 
words the Tathagata may not be perceived by the 
thirty-two marks. 

Whereupon the World-honoured One uttered 
this verse : 

Who sees Me by form. 

Who seeks Me in sound, 

Perverted are his footsteps upon the Way ; 

For he cannot perceive die Tathagata. 


Subhuu t dcpartufc may be due to a defect m 
tnmUiion Although the Chinese commenutt!^ Chinese 
lapse on the part of the Tcnerahk discipk m the “ 

be gives the expected reply to the neMuVe ^”*0" 

P.T O. 

H 6, 



At the butb of the bab^ ptince trho grev up to be Gaimnu 
Buddha, the muks were ob$erred tt was foretold that 
He would become either a king whose chanot wheels would 
roll eTcrywherc, or a pre-eminent sage who would set a roHmg 
the whe^ of the Goc^ Law throughout the world Of these 
altcrnatiTes, King Sudhodaoa jreatned for his son to be the matciul 
conqueror 

Great imperial ruler = Chakravarti. 

BihSffgrapfy 

See Tbe Buddhichano Smrd Books ef tie East, toL 49. itsd 
ihe Liglt »/ .A m. Sir Edtnn Arnold. 
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Stcuon XXVII. It to Affirm that AH 

Things are Ever Extin^ished 

Subhuti, if you should conceive the idea that the 
Tathagata attained the Consummation nfr ^ 
panble Enlightenment by reToTT His pX 
fom, do not countenance such thoughts*^ Tb^ 
Ta^gatas attainment was not by teas^on 
perfea form. [On the odter hand] sSd v ' 
should conceive the idea that anyone iT’wlI 
dawns the Consummation of InrrimT^ 
lightcnment declares that ^ ^ 

e.ded and e^ingSsht^ d1 “t Sim" 
thoughts. -Whefefote? Because T* 

the Consummation of I„comllufe\‘"^l>°nt 
dawns does not affitm 
that it is finaUy extinguished ® 


_ Noitt 

.p.nwu - 1 - 

thought r* 
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The perfect body end deportment of the Buddhi is an appcaranee 
of His tiisdom and compassion 

In terms of Western PhAosophy, the basis of aU laars 
dot.es and rcguUtions is Order, which is the 
Good We may compare the Lmhuratan Smn, Chap a, Avu 
•‘Further, Mahatmtl, those who, afraid of suffennp 
the discrimination of birth and death, seek for Nirvana, , 

know that birtlMnd-death and Ntfvana are "o* 
the one from the other. arHl seeing that aU things w 

dtscriminauon have no reality, imagine t^t Nir^ consists w 
the foture annihilation of the senses and their fielos 

All manifest standards -Sarvadharma Fonnula-dharma 

BibliegrapBj 

rbt D.cm»Hd Suite By W GemmelL (Kegan Paul Trench 
Trubner and Co , Ltd , O P ) 

Thtl^keueiare Suite By D T Suruki. (Routledge. London. 

J95») 
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sid^ ofth°rsevftr “ '*-«- 

worlds as there be "liS^sT*: ?" ““i 
and another, realizing that all tb^ '^S“> 
attains petfeaion throng p«i£^®i““ 'Sokss. 
tnarit of the latter teiU far exKeTtbf^ eT e“’ 
Whpis this. Subhuti ? It is becis^irBodh-"™"- 

» the rewards 

. Subhuti said to Buddha* V^h\ • t 
aaymg. World-honoured One ^ 

who achieve me“rs1.o2d no^bf 


toy wrork be thw «,«.! 1 V '» fnuti • u, 


fHf*3™#3SS«. 

I3t»."3s;s-S:iji»=g^: 

Uohnjton’s trans' 

Ti, c,u B, a'rf ■'i’5' 

^ ^ Ho^,. (Th„„pH.., 



Section XXIX. ‘ Perfect Tranquility 
Subhud, if anyone should say that the Tathagata 
comes or goes or sits or rccJmcs, he fails to under- 
stand my teaching Why ? Because TATHAGATA 
has neither whence nor whither, therefore is He 
caJJed “Tathagata.’* 


Noax 

For assistince with thii t>u1 passage it mil be found useful 
to study the 5 th aad chspten of tfae Lathsraljra Sutra 
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Stction XXX, Tie Inte^al Principle 

Subhuti, if a good man or a good woman ground 
an infinite number of galasies of worlds to dust, 
would the resxilting nunute partides be many ? 

Subhuti replied : hiany indeed, World-honoured 
One I Whertfore ? Because if sudi were really 
minute particles Buddha would not have spoken of 
them as minute particles. For as to this, Buddha has 
dedared that they are not really such. “Minute 
particles” is just the name given to them. Also, 
Wocld'honoured One, when the Tathagata speaks 
of galaxies of worlds these are not worlds ; for if 
leality could be predicated of a world it would 
be a self-existent cosmos and the Tathagata teaches 
that there is really no such thing. “Cosmos” is 
merely a figure of speech. 

[Then Buddha said]: Subhuti, words cannot 
explain the real ruture of a cosmos. Only common 
people fettered with desire make use of this arbitrary 
method. 


KcUt 

The nddle of cxutcncc caonoi be v- _v 

teiioning, erhwh i» «»seniuUy coovenuonal 

Ttihapai* »«* the iiipk voild n rcallT u • . v ^ 

die* fwi . u I* not eoneeiTrd. it lonnn bom, It 

moTct n« in . uh.th H becow J K 

unml , it It not exjiung. nor ooikxiulis 

s . « » not luch, not 



S(ctm iCXXl Cemtnimal Truth Should be Cut Off 

Subhnti, if anyone should say that Buddha 
declares any conception of egoity do you consider 
he would understand my teaching aught ? 

No, World honoured One, such a man would not 
have any sound understanding of the Tathagata’s 
teaching, because the World honoured One declares 
that notions of selfhood, personality, entity and 
separate mdividuality, as really existing, ace 
erroneous — these terms ate merely figures of speech 
[Thereupon Buddha said] Subhuti, those who 
aspire to the Consummation of Incomparable 
Enlightenment should recognize and understand 
all varieties of things in the same way and cut off 
the arising of [vieu's which are mere] aspects 
Subhuti, as regards aspeas, the Tathagata declares 
that in reality they are not such They are called 
"aspects ” 
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Sectiorf Tbt Delusion of Appearances 

Subhuti, someone might fill mnumcnble ■wodds 
xnth the sev’cn treasures and give alf avray £a gifts 
of alms, but if any good imn or any good v:oinan 
awakens the thought of Enlightenment and takes 
even only four lines from this Discounc, reciting, 
using, reviving, retaining and spreading them 
abroad and explaining them for the benefit of others. 
It will be far more meritorious. 

Now in what manner may he explain them to 
others ? By detachment from appearances — abiding 
in Real Truth.— I tell you— 

Thus shall ye think of all thb fleeting world : 

A star at dawn, a bubble in a stream ; 

A flash of lightning in a summer cloud, 

A flickering lamp, a phantom, and a dream.* 
Tf'hen Buddha finished this Discourse the rener- 
able Subhuti, together with tbebbikshus, bhikshunis, 
lay-brothers and sisters, and the whole realms of 
Gods, Men and Titans, were filled with joy by His 
teaching, and, taking it sincerely to heart they 
went their ways. 


Nettt 

•This ghawping Tcfsc li Dr. Kenneth Sauaden' translation 
of the gaefaa 

Ultimate Truth is Absolute ReaLw la thi* Prmapla all things 
ate one, and their mdiTiduahty and diversity depend upon mutual 
reference Looking at this statemeat from our habitual point 
of view sve sec that it implies the idea: Within every man and 
tvornan is the Buddha'seed. 
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To awaken the thought of eolightenmeat « to begin to penetrate 
the tmits and veils of mutually interdependent created things in 
cur search for union with That which it beyond all names, com 
motions, characteristics, r^uahnes, appearances and concepts 
A Bhiksbuni is a nun of the Order 
Btbboff'opfy 

'VhtyatciaqiiOKASiomLptufeta/thiAIehayana ByK Saunders 
(Wisdom of the East Senes) 
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